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Abstract 
Tripoli, west of Libya, embraced many imams of hadith, including Imam Ahmed bin Nasr Al-
Daoudi. He was born in Algeria and then moved to Tripoli in the West, where he settled and 
spread knowledge, during the days of the state of the plight of Bani Ubaid in Almaghrib, who 
were the cause of the deterioration of political, social and scientific life. Where their history 
was famous for injustice, insulting the Companions and killing alaulamah, until innovations 
and evils appeared in their state, and the people of corruption increased and the righteous 
among them were few among the alaulamah and servants. The one who is interested in the 
science of hadith must know the efforts of al-Dawudi in hadith, due to his position and 
progress in this art. The one who is interested in the science of hadith must know the efforts 
of al-Dawudi in hadith, due to his position and progress in this art. He can only do that after a 
lot of trouble, because of the loss of most of his precious books and classifications. The 
research aims to know the efforts of Daoudi in judging hadiths, and to clarify what is accepted 
from them and what is not. Moreover, one of the results of the research is that Al-Daoudi is 
an imam in criticizing the narrators; He was not just a transmitter of the rulings of others, 
rather he had a prominent effect in correcting hadiths, criticism and explaining the reasons, 
so he used several words in jarh and ta’deel, and heopted some of the words that indicate 
acceptance, such as his saying: it is proven, or the established, and his saying: it is not correct, 
and in its chain of transmission a look at the hadith in which there is fault, and his saying: In 
the chain of transmission of the hadith there is an article, and this is for the chain of 
transmission that the scholars differed regarding the authentication of one of its men. Al-
Dawudi confined himself to the least that would achieve the purpose, and he did not go 
beyond that to anything above it.  
Keywords: Hadiths, Imam Daoudi, According, Judgment. 
 
Introduction 
Praise be to Allah, Lord of the Worlds, and the outcome for the righteous, and prayers and 
peace be upon our master Muhammad peace be upon him and his family and companions, 
and may peace and blessings be upon the Day of Judgment. 
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When delusion and error occurred in the novel; Rather, the lie appeared to the Prophet, may 
Allah bless him and grant him peace, at that time, Allah subjugated a group of memorized 
imams, they worked hard in collecting antiquities, and the fourth century AH did not end until 
their works had absorbed the hadiths of the Messenger of Allah, may Allah bless him and 
grant him peace, and the traces of his companions. The books of al-Jarh and al-Ta’deel and 
an explanation of the conditions of narrators were also compiled, to distinguish the correct 
from the weak and the right from the disease. The imams took several approaches to reach 
their goal. Knowing the approach of the forerunners was a must, because the people of 
knowledge are not on a single approach in the alhadithia industry; Rather, it is based on 
multiple approaches, so it is necessary to know their method and then follow it. 
Imam Ahmad Al-Daoudi was one of these imams; He is one of those who took care of him, so 
they distinguished between the true and the weak hadith, so Al-Dawudi was one of the people 
of experience and insightful understanding, and when Daoudi’s efforts in serving the Sunnah 
were of such great importance, it was worth directing the efforts of alaulamah and 
researchers to him, translating his life, and extracting his ideas, opinions and judgments. 
 
Background 
In order to know the topic around which the research revolves, a brief explanation of the 
introduction to Imam Ahmed Al-Daoudi and the study of his era must be provided, Imam 
Daoudi lived during the era of the state of Bani Ubaid, which was established in the year 297 
AH in the Arab Maghreb, and its founder is Ubaid who entered the country of the Maghreb 
and was called Ubaid Allah, and he was a Jew, and he told Judge Ayyad that the Sunnis in 
Kairouan were in the days of Bani Ubaid, in a severe state of Seizing and covering up, as if 
they were a dhimma, severe ordeals overwhelmed them during many days (Ayad, D. T., 
5:303). Naji said: Their era in Tripoli was one of chaos and calamities. (Naji, 1970, pg. 136). 
 
Introducing Imam Ahmad Daoudi 
He is Ahmed bin Nasr Al-Daoudi, Al-Asadi, Al-Musili by birth, Al-Trabelsi by birth, Al-Tilmisani 
by death. (Iyad, 1982, 7: 102-104, and Al-Zawi, 2004, p. 92). 
 
Imam Daoudi left his hometown, Msila, to Tripoli. His first life was in Tripoli, the West, where 
he resided there and sought knowledge there. He dictated his developing book in Sharh Al-
Muwatta. In pursuit of knowledge, he moved to Tlemcen and settled there until his death in 
402 AH (Ayad, 1982, 7: 102-104, and Al-Zawi, 2004, p. 92). 
 
Judgment on hadiths according to Imam Daoudi 
As al-Dawudi was one of the imams of the muhaddithin auolamah, so he made efforts to 
judge the hadiths and to clarify what is acceptable from the rejected. 
 
Daoudi Correction of Hadiths 
Al-Bukhari included in the Book of Fasting, chapter of the one who dies owing fasting, with 
his chain of transmission on the authority of Ibn Abbas, may Allah be pleased with him, who 
said: A man came to the Prophet, may Allah bless him and grant him peace, and said: O 
Messenger of Allah, my mother died and she had to fast for a month, shall I make it up to her? 
He said: "Yes..." 
Then Al-Bukhari mentioned another chain of transmission on the authority of Ibn Abbas: A 
woman said to the Prophet, may Allah’s prayers and peace be upon him: My sister died... 
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And it was also narrated with another chain of narrators: “On the authority of Ibn Abbas: A 
woman said to the Prophet, may Allah’s prayers and peace be upon him: My mother died and 
she owed a vow and fast...” (Bukhari 3:35, 2002). 
Ibn al-Mulqen said: “In the hadith: (Indeed, my mother is obligated to fast for a month), and 
in the other: (a vow fasting), and in another: (My sister). And it is not a disturbance other than 
the words of Abdu al-Malik: It is a great disorder that indicates the illusion of the narrators, 
and without it, the hadith is elevated” (Ibn Al-Mulqen, 2008, 13: 387, 388). 
Then Ibn al-Mulqen said: “Al-Daoudi was right and said: This is not something that weakens 
him, and it may be that all of them asked him, and he narrated at times from some of them, 
and at times from others he said: Perhaps Malik did not reach him with this hadith, or he 
weakened it due to the disagreement in its chain of transmission (Ibn Al-Mulqen, 2008, 13: 
388). 
 
His saying: (It does not prove) 
Al-Daoudi said: Ibn Idris - referring to Imam al-Shafi’i - argued with a hadith that is not proven 
in transmission: that the Prophet gave Banu Hashim and Banu al-Muttalib from one-fifth of 
the khums, so Othman and Jubayr bin Mut’im walked to him and said: O Messenger of Allah, 
you have given Bani Al-Muttalib, and we and they are equal to you? He said: Banu Hashim 
and Banu al-Muttalib are one and the same, and he intertwined his fingers. (Al-Daoudi, 2008, 
p. 37). 
The hadith that al-Dawudi mentioned was included by Abu Ubaid in al-Mawwal, Book of the 
Khums and its Rulings and Sunnahs, chapter on the share of relatives of the five. (Abu Obeid, 
N. D., 1: 456, No. 833). 
Then Al-Daoudi said: “And what is proven in the narration is that he gave Banu Hashim and 
Banu al-Muttalib from the five, and there is no mention of the fifth of the fifth, and he had a 
share in the five, so he gave them from it, so he settled between them and Hashem, and from 
him he gave the author their hearts on the day of Hunayn” (Al-Dawudi, 2008, p. 37). 
 
His saying: (in its chain of narration) 
Al-Dawudi used this word in many places, and it appears that he uses it for the hadith in which 
the chain of transmission is interrupted, and from these places: 
1- directed by Bukhari in the book albuyua, the door of the interpretation of alearaya, 
Bssande "Ibn Umar, Zaid ibn Thabit, may Allah be pleased with him: « that the Messenger of 
Allah peace be upon him licenses alearaya to be sold Boukrsa agent »Musa bin said obstacle 
and alearaya: palms of information you come to buy it” (Al-Bukhari, 2002, 3: 76, No. 2192). 
Ibn al-Mulqen said: “Al-Daoudi said: It was narrated with a chain of narrators in which there 
is consideration: That he, peace and blessings of Allah be upon him, gave permission to sell 
the aleariat Before it becomes good, its goodness is made of dates” (Ibn Al-Mulqen, 2008, 14: 
477). 
Ibn al-Mulqen intended as directed by Shafei commenting in the book albuyua, chapter selling 
alearaya, he said: "Mahmoud Ben Lapid said a man from the companions of the Prophet 
peace be upon him-either Zaid ibn Thabit either Gerh- what these Arayakm? So and so said 
so and so " (Shafi’i, 1990, 3:54). 
"Mahmoud bin Labid said to a man from the companions of the Prophet, may Allah bless him 
and grant him peace - either Zaid bin Thabit or someone else - What your earayakum these? 
So and so said..." (Al-Shafi'i, 1990, 3:54). 
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And Ibn Abdul-Barr mentioned it in “Al-Tamheed” and said: Its chain of transmission is 
interrupted (Ibn Abdul-Barr, 1387 AH, 2: 330). Al-Zayla’i said in the installation of the banner 
in response to those who said that this hadith is agreed upon: “This is not in the two Sahihs, 
nor in the Sunan; rather, nor in any of the well-known books, and I did not find a chain of 
narrators for it after extensive examination, but Al-Shafi’i mentioned it in his book in Bab Al-
Araya without a chain of transmission” (Al-Zayla’i, 1997, 4:14). 
2- Al-Daoudi said: “It was narrated from a path in its chain of narrators that it was seen that 
it was the nafl of Ibn Masoud Saif Abu Jahl, and he was the one who cut off his head” (Al-
Dawdi, 2008, pg. 30). 
The hadith was included by Abu Dawood in his Sunan, The Book of Jihad, Chapter: Who 
Permitted a Wounded Person, he said: Harun bin Abbad Al-Azdi told us, Waki’ told us, on the 
authority of his father, on the authority of Abu Ishaq, on the authority of Abu Ubaidah, on the 
authority of Abdullah bin Masoud, he said: The Messenger of Allah, may Allah bless him and 
grant him peace, given me on the day of Badr, the sword of Abu Jahl, he was killed” (Abu 
Dawood, 2009). 4: 356, No. 2722). 
And Daoudi’s saying: (It was narrated from a path in its chain of narrators) refers to the reason 
for the interruption in the chain of transmission, which is that Abu Ubaidah did not hear from 
his father Abdullah bin Masoud. 
Al-Daraqutni was asked about hearing Abu Ubaidah bin Abdullah bin Masoud, on the 
authority of his father, is it true? He said about the ills: “There is a difference of opinion about 
it, and the correct one is that he did not hear from him, but he was young in his hands” (Al-
Daraqutni, 1405 AH, 5:308). 
Abu Hatim denied hearing Abu Ubaidah from his father explicitly; When he was asked about 
his hearing from his father, he said: “He did not hear” (Ibn Abi Hatim, 1397 AH, p. 256). 
 
His saying: (in the hadith is an Maqal) 
Al-Daoudi used this word in several places, referring to weakness, including: 
Al-Daoudi said: “Ismail said, and Muhammad bin Abdul-Malik told us, he said: Abu Salih told 
us, he said: I am Al-Layth bin Saad, on the authority of Aqeel, on the authority of Ibn Shihab, 
on the authority of Salem, on the authority of his father: “The Messenger of God, may Allah 
bless him and grant him peace, He was ynaffel to those who were sent from the palaces to 
themselves Alnafel. except for the general oath of the army. He said: And one-fifth of that is 
obligatory (Al-Daoudi, 2008, p. 21). 
And Muslim in the Book of Jihad and Alssiar, the chapter of the Anfal, said: "Tell us Abdul 
Malik bin Shuaib bin Laith, told me my father, from my grandfather, he said, told me Aqeel 
bin Khalid ..." (Bukhari, 2002, 4: 90, No. 3135; Muslim, N. D., 3: 1369, No. 1750). 
Al-Daoudi said: “In the hadith is an Maqal, and if it was proven, he would not have an 
argument for it, because Ibn Omar did not attend every group, so he testifies to all” (Al-Dawdi, 
2008, p. 21). 
What is meant by Daoudi’s saying (in the chain of hadith is an Maqal) refers to Abu Salih, who 
is Abdullah bin Saleh bin Muhammad bin Muslim Al-Juhani Abu Salih Al-Masri, the writer of 
Al-Layth bin Saad. Imam and others, and it was narrated by Abu Dawood, Al-Tirmidhi and Ibn 
Majah through Al-Hasan bin Ali Al-Khalal, Abu Hatim Al-Razi, and Yahya bin Ma’in, he died in 
the year 222 AH. (Ibn Uday, 1997, 5: 342-347; Al-Mazi, 1980, 15: 98-109). 
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His Saying: (It is not correct) 
Al-Daoudi used this word in many places, and it is more severe in his opinion than his saying: 
There is an Maqal in it, or with a weak chain of narrators. 
Directed by Bukhari in the book of alddaeawat, Bssande "for Qatada, he said: I heard ANSA 
said: Um Salim told to the Prophet: Anas your servant, said: « O Allah, increase his wealth and 
his children, and bless him with what you have given him »" (Bukhari, 2002, 8: 73, No. 6334). 
Ibn al-Mulqen said in his explanation of this hadith: “Al-Daoudi said: It was narrated from a 
path that is not proven: “O Allah, whoever believes in me and believes what I have come, then 
give him less money and children.” He said: This is not correct, how can the legislator 
encourage marriage and seek a child” (Ibn al-Mulqen, 2008, 29: 248). 
The hadith that al-Dawudi mentioned in the form of altamrid and ruling that it was not 
proven, was included by Ibn Majah in the Book of Al-Zuhd, chapter on the multitudes, with 
its chain of transmission on the authority of Amr bin Ghailan Al-Thaqafi. (Ibn Majah, Dr. T. 
2:1385, No. 4133). 
Al-Busiri said: “Amr bin Ghaylan has nothing with Ibn Majah except this hadith, and he has no 
narration in any of the five books, and he differs in his companionship” (Al-Busiri, 1403 AH, 4: 
221, 222). And Abu Hatim al-Razi said about him: “Weak hadith, munkar hadith” (Ibn Abi 
Hatim, 1952, 6: 267). Ibn Abd al-Barr said: “His hadith according to the people of Syria is not 
strong” (Ibn Abd al-Bar, 1992, 3: 1197). 
The study indicates that what is meant by Daoudi’s saying: (It is not correct in transmission); 
Meaning: The companions of the Sahih did not see it, and only Ibn Majah saw it. And his 
saying: (Not in consideration); i.e.: It is not suitable for weighting with what was proven on 
the authority of Anas, which Al-Bukhari previously reported, so it is not considered a follow-
up or witness. It is clear from this study that Al-Dawudi judges the hadith that has a defect in 
the chain of transmission and a defective defect in the text by saying: (It is not authentic). 
 
Conclusion 
At the end of this research, the most important findings can be shown as follows: 
- Al-Dawudi is an imam in criticism of narrators. So he used several words in the wound 
and the modification, and his independence in some of them, such as: His saying: (proven, or 
established) is evidence of correctness. And his saying: (It is not correct) for the hadith that 
has a defect in the chain of transmission and a defective defect in the text, which in his view 
is more severe. And his saying (in its chain of transmission is a review) of the hadith in which 
its chain of transmission is interrupted. And his saying: (It does not prove), and his saying: (In 
the chain of transmission of the hadith is an Maqal), Referring to the chain of transmission 
that scholars differed in documenting one of his men's injuries and modifications. 
- He also rejects the hadith if its apparent contradiction with what is known from the 
religion by necessity, and it appears that it is limited to the least that achieves the purpose 
and does not go beyond that to what is above it. 
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