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Abstract

Islamic Sharia Education (PSI) is an elective subject in Islamic Studies offered to upper
secondary students in preparation for the Malaysian Certificate of Education (SPM) at
Religious Secondary Schools (SMKA), Religious Stream Classes (KAA), and State Religious
Secondary Schools (SMA). In 2022, over 25,000 Malaysian students took the PSI subject
examination in SPM. Among PSl's primary areas of focus is Islamic Sharia, including Legal
Verses, Legal Hadiths, Principles of Jurisprudence, Islamic Jurisprudence, History of Islamic
Legislation, and Islamic Civilization. The main objective of this subject is to teach students
about Islam and help them internalize Islamic Sharia, while encouraging them to master
various disciplines, whether related to the world or hereafter. In order to effectively instill
pure values, textbooks must uphold the quality and standards as outlined in the Malaysia
Education Blueprint (PPPM) 2013-2025. This research aims to identify the authority of the 65
ahadith included in the PSI textbooks for fourth and fifth grades. To achieve this, two
methodologies - content analysis and comparison - are used. Of the 65 hadiths analyzed, 45
are accepted and 16 rejected, with 5 of the rejected ones aligning with the Quran and
authentic hadiths, and 2 accepted by Islamic scholars. The remaining 9 weak hadiths lack
Quranic or authentic hadith support.

Keywords: PSI, Islamic Sharia, Education, Analysis, Ahadith

Introduction

Through the National Education Philosophy, the Malaysian government seeks to nurture
individuals who are balanced and harmonious in terms of intellect, spirituality, emotions, and
physical well-being based on their belief in God and obedience to Him. From that point
forward, the Standard Secondary School Curriculum (KSSM), implemented in stages starting
from 2017, will replace the Integrated Secondary School Curriculum (KBSM) which was first
implemented in 1989. KSSM was developed to meet the new policy requirements under the
Malaysia Education Blueprint (PPPM) 2013-2025, in order to ensure that the quality of the
curriculum implemented in secondary schools is in line with international standards. The
curriculum is based on internationally recognized standards, which have been incorporated
into the KSSM through the development of the Curriculum and Assessment Standard
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Document (DSKP) for all subjects, encompassing Content Standards, Learning Standards, and
Performance Standards (Bahagian Pembangunan Kurikulum, 2018).

In line with these changes, the subject of Islamic Sharia Education (PSI) is not exempt from
undergoing changes in order to achieve quality and standards that are on par with
international standards. PSl is one of the elective subjects in Islamic studies offered to upper
secondary school students, focusing on comprehensive knowledge and understanding of
Islam. It emphasizes on key aspects of Islamic Sharia studies such as Legal Verses, Legal
Hadiths, Usal al-Figh (Principles of Jurisprudence), al-Figh (Islamic Jurisprudence), History of
Islamic Legislation, and Islamic Civilization. Generally, the PSI subject is offered to students in
Form Four and Form Five from Religious Secondary Schools (SMKA), Religious Stream Classes
(KAA), and State Religious Secondary School (SMA) as preparation to sit for the Malaysian
Certificate of Education (SPM) as a qualification requirement for further tertiary studies. This
can be seen in the previous year, 2022, where more than 25,000 students have taken the SPM
examination for the PSI subject, indicating that this subject plays a crucial role in shaping a
student. (Lembaga Peperiksaan, 2023)

The main objective of this PSI subject curriculum is to establish and develop knowledgeable,
faithful, righteous, and noble Muslims as servants and representatives of Allah SWT through
the acquisition of knowledge and fulfilling the requirements of Maqasid as-Shari'a (objectives
of sharia), as well as the responsibility of advancing the civilization of the nation and country
for the well-being of life in this world and the hereafter (Bahagian Pembangunan Kurikulum,
2018). As a result, an investigation should be conducted regarding the content of the PSI
textbooks, specifically focusing on the authenticity of the hadith evidence used. This is
necessary to ensure the successful attainment of these objectives and to ensure that the
content presented in the textbooks has reached the quality and standards established by the
government as stated in the National Education Philosophy and PPPM 2013-2025.

Problem Statement
In a study written by Jawiah Dakir and others (2009), it was revealed that the use of weak
ahadith and their reliance on them have increased in recent times in a series of books,
occasions, and situations, including religion books, Islamic magazines, Friday sermons and
television programs. This is also supported by the findings of the researcher Adi Hazmi (2023)
in his thesis titled "The Ahadith mentioned in Sharia and Usdl al-Din Textbooks (KBD): A
Critical Analytical Study." In this study, 59 narrations were examined, out of which 51 were
found to be da'if (weak), in addition to some narrations that were transmitted but not
attributed to their sources. In light of this, Adi Hazmi suggests that there should be a study
conducted to undertake an in-depth verification of the hadiths mentioned in other Malaysian
textbooks, both at the secondary and primary levels, in order to assess their legitimacy.
A brief observation has also been conducted and the researcher confirms the use of al-
ahadith al-mardida (rejected ahadith) in the PSI textbook. As an example, the Prophet
Muhammad (PBUH) said:

455 40355 amy Jo I8 b ] rggh ALK Y31 O
Meaning: Water is not made impure by anything exéept that which changes its smell, taste
and colour (Nik Abdul Ghani et al., 2020).
The scholars of hadith unanimously agree that this hadith is classified as da'if (ar-Ruba'i, 2006,
p. 1/ 16). This is due to the presence of al-idtirab (uncertainty) in its sanad (chain of narrators)
and its matn (text) (Mughlatay, 1999, pp. 1/ 206-207). In spite of this, the author included this
hadith without stating its status in the textbook.
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Considering the importance of school textbooks for the subjects of PSI, particularly among
teachers, students, and the Malaysian society as a whole, and in accordance with the PPPM
2013-2025, which is dedicated to providing comprehensive religious education to school
students, the researcher believes that the issue must be addressed in a hurry in order to
achieve the desired result (Kementerian Pendidikan Malaysia, 2015). In order to do this, there
is a necessity to examine all the ahadith mentioned in the PSI textbook for forms four and five
in order to determine whether they have authority and are authentic.

Literature Review

As a result of extensive research, the researcher has come across a wide range of academic
dissertations, peer-reviewed articles, and specialized scientific books regarding the
verification of hadiths. Although there are a large number of these studies, the researchers
found only a handful that concentrated on assessing the accuracy of ahadith in Malaysian
textbooks, both at the primary and secondary levels.

Adi Hazmi Mohd Rusli (2024) conducted a study on the ahadith used in the Shari'ah and Usul
al-Din textbooks published by the Ministry of Education Malaysia (KPM) for students from
form one to form five in Government-Aided Religious Schools (SABK) or State Religious
Schools (SMA). A total of 59 hadith were studied, and the researcher found that 51 of them
were classified as da'if, while 8 ahadith were classified as either sahih (authentic) or hasan
(good). Research was conducted by collecting all narrated ahadith other than those found in
al-Kutub as-Sitta (the six books of hadith). Subsequently, the researcher conducted takhrij
(verification) of the ahadith, including examining the status of each narrator, searching for
shawahid (evidences) and mutaba'at (correlations), and considering the views of hadith
scholars regarding the status of a particular hadith. After following these steps, the researcher
determined the status of each hadith using the evidence available. As the researcher
concluded the study by proposing an alternative of authentic and suitable ahadith or athar
(the words of companions) in place of the weak ahadith.

According to Abdul Latef bin Alhadri (2019), the subject of the study that he conducted
revolves around the degree of ahadith that is included in the primary school textbooks
produced by the Malaysian Islamic Development Management (KAFA) and the Islamic
Religious Department of Selangor (KSRA). Study findings have found that 29 hadiths were
classified as da'if among 68 hadiths examined. Aside from discussing the title of the book and
the methodology used by the authors of the text books, the researcher also discusses how
prophetic ahadith are presented. The study continues by classifying the ahadith and ends by
mentioning the authentic ahadith, which are alternatives to the weak ones found in these
texts. Various steps were taken by the author when classifying the hadiths, including
collecting the narrations and mentioning only the biographies of the weak narrators. If they
were not available, the author would directly discuss the degree of the hadith, relying on the
opinions of both early and contemporary critics.

The following article aims to analyze 34 hadith mentioned in the textbook for the Islamic
Education subject for form two of secondary school schools which in turn were examined by
Norhasnira Ibrahim, Kauthar Abd Kadir, and Siti Nur ‘Ain Zainul Ariffin (2015). This has led
them to conclude that there are six weak hadiths and one hadith which has been fabricated
according to this analysis. For determining the status of ahadith, the researchers rely solely
on previous assessments by hadith scholars.

There is a book authored by Norhasnira lbrahim with other researchers (2015) that discusses
the status of ahadith in the textbook subject of Islamic Education for form one in secondary
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school. During the study of 42 hadith, the researchers came up with one weak hadith and one
fabricated hadith, whereas the remaining 40 hadith were classified as sahih or hasan. In order
to determine the legitimacy of a hadith, researchers first specify the source of reference for
all hadiths, and then determine its authenticity based on the opinion of scholars who have
studied hadiths. However, there are some cases where the researchers also discuss the status
of the narrators if it is necessary to do so.

In study Noor Dashriman Noor Kaman (2013), 28 hadith are analyzed from Islamic Education
textbooks for secondary schools, and these hadith are narrated by narrators other than the
author of the al-Kutub as-Sitta. As a result, out of the 28 hadith, seven hadith have been
classified as da'if and one hadith is considered mauda’' (fabricated), while the remaining 20
hadith are deemed magbil (accepted). The methodology used by the researcher in order to
verify the ahadith was to collect the different chains of narration, provide biographies of all
the narrators, and then verify the status of the ahadith according to the opinions of hadith
scholars.

Methodology

According to Long (2009), the field of study on documentation of the Quran, hadith, and
religious books can be conducted using various methods such as content analysis,
comparison, and historical study of the content and interpretation of the Quran, as well as
various tafsir (interpretation) books including their authors. Similarly, the study of the matn
and sanad of hadith, takhrij of hadith, and others can also be conducted. To accomplish the
study objectives, researchers will use content analysis and comparison methods.

First, the use of content analysis method. This study focuses on three important aspects. First,
the methodology of writing hadith in the PSI textbook from two perspectives, namely the
method of delivering hadith in the textbook, and the distribution of narrations in the
textbook. Second, regarding the authentication of ahadith, and third, concerning rejected
ahadith. All the ahadith that are the subject of research are taken from the latest edition of
the PSI textbook, which covers form four and five. Therefore, to identify the authentication
of these ahadith, the researcher will conduct content analysis on hadith books, including
Dawawin as-Sunna (collection of hadith books), at-Tarikh (collections of narrators’
biographies), al-'llal (collection of defective ahadith), and other books of hadith lectures, as
these scientific books contain the text of ahadith along with their chains of narrators and the
views of hadith scholars on the status of narrators and the authority of a hadith, which are
the main subjects of the research. To facilitate this search process, the researcher will also
conduct a digital search through the al-Maktaba as-Shamila and Jawami' al-Kalim
applications. In addition to containing almost all references in the field of hadith, these
applications also function to search for hadith sources and determine their authenticity
quickly and easily (Nasir et al., 2021)

Meanwhile, the explanation of the status of ahadith will be made for all ahadith based on the
evaluation by authoritative hadith scholars, whether from among the early scholars such as
Abu Zur'ah ar-Razi, Abu Hatim ar-Razi, ad-Daruqutni, or the later scholars such as adh-
Dhahabi, Ibn Kathir, Ibnu Hajar al-'Asgalant, or contemporary scholars such as Mugbil bin Had1
al-Wadi'l, Shu'aib al-Arna'tt, Dhiya' ar-Rahman al-'Azomi. And if there are any differences in
opinions regarding the authority of a hadith, the researcher will make a tarjih (evaluation)
based on the choice of the early hadith scholars, as they are more knowledgeable about the
intricacies of a hadith.
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As for the meaning of rejected ahadith in terms of the sanad but with a valid matn based on
the Quranic verses or other authentic hadiths, it is derived from the views of reputable
muhaddithin (scholars of hadith) such as Ibn Rajab al-Hanbali, Ibn 'Abdi al-Bar, and others.
Furthermore, the comparative method is a way of drawing conclusions through the
comparison of all the data and facts that have been obtained. By using this method, the
researcher is able to come to conclusions about the subject matter.

Results and Discussion

Method of Delivering Hadith in the Textbooks

The method of delivering hadith that we refer to here is the one that is used to present a
hadith to readers, especially teachers and students, who are reading PSI form four and five
textbooks, with a variety of forms in which it can be encountered. As a result of the analysis
performed based on this textbook, it was discovered that seven forms of delivering hadith are
used throughout the textbook and are not limited to only one method. Here are some of the
key findings that the researcher has found:

Table 1
Method of Delivering Hadith
Number of
No. Method Ahadith
The hadith is written as an Arabic text with the name of the
1 companion who narrated it, the Arabic text of the source, and 28
its status.
The hadith is written with the name of the companion who
2 narrated it, the Arabic text, and the reference source without 8

specifying its status.

The hadith is written in Arabic with its source and status, but no
companion's name is mentioned.

The hadith is written in Arabic with its source, without the status
and the companion's name.

The hadith is written in Malay translation alongside the names

5 of the narrators among the companions, the source, and its 1
status.
The hadith written with the name of the companion who

6 narrated them, the Malay translation, and the source without 2

mentioning the hadith's status.
The hadith written in Malay translation with its source, but no

7 . . . . 1
mention of companion who narrated it or status of hadith.
The hadith written in Malay translation includes the name of the

8 companion who narrated it but does not mention its source or 2
status.

9 The hadith written in Malay translation only, without stating the 7
name of the companion who narrated it, its source, or its status.

Total 65
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Based on the above table, the researcher has identified 28 hadiths that were conveyed in the
most ideal manner, including the names of the companions who narrated the hadiths, the
Arabic text of the hadiths, the sources of the hadiths, and the status of the hadiths. However,
there are 36 hadiths that are mentioned as references only without specifying their authority.
Furthermore, there is 9 hadith that is not mentioned with its source or status at all.
Additionally, there are 13 hadiths that only include the Malay translation without mentioning
the Arabic text.

In reality, these matters are not in line with the guidelines set by the government through the
Ministry of Home Affairs (KDN), which require that any writing and publication containing
hadith texts must be written in Arabic and followed by a translation, as well as clearly stating
the reference source and status, as stated in the Guidelines for Writing and Publishing Hadith
Texts. This matter is crucial in efforts to educate the public about the importance of knowing
the reference source and status of a hadith before spreading or practicing it, in line with the
government's desire to curb the dissemination of rejected hadiths among the public, which is
feared to lead to deviation in faith, affecting public harmony and tranquility, as well as
national unity (Hadith, 2018).

As for the mention of the name of the companion who narrated the hadith, it is not an
obligation, but if mentioned, it is more complete, especially for school students who are in
the process of studying Islam.

Distribution of Narrations in the Textbooks

The purpose of this section is to analyze all the sources of hadiths in the textbooks that are
used for fourth and fifth grades in order to make a comparison. In fact, the mention of hadith
sources is seen as highly significant in ensuring that no hadiths of doubtful authenticity, such
as la asla lahu (origin not available) or similar, are used and disseminated in any printed
material. Further, it is also important to note that notification of the source of a hadith is also
vital to determining the status of a particular hadith. For example, when it is stated that the
hadith is narrated by al-Bukhari or Muslim, the reader, especially teachers and students, will
know that the hadith carries authority. Based on the 65 hadiths mentioned in the PSI
textbooks, the following is a graph showing the distribution of narration:
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Figure 1
Distribution of Narrations

In the view of the researcher via this chart, the Curriculum Development Division at the KPM,
via the authors of textbooks, have made every attempt to select authoritative hadiths in order
to incorporate into the PSI textbook in order to provide a thorough learning experience. This
can be seen from the fact that 41 of the commonly used hadiths, or 63% of all hadiths used
in PSI textbooks, are narrated by al-Bukhart and Muslim through their authentic books. In
addition, there are 24 remaining hadiths, or 37% of the total, which are narrated by the author
of al-Sunan as-Sitta and others. It is undeniable, however, that textbook authors have
completely failed to include the status of hadiths narrated by anyone other than the sheikhan
(al-Bukhart and Muslim). As a consequence of this fact, it cannot be taken lightly since,
according to Jawiah Dakir (2010), the lack of attention to the authenticity of sources indirectly
contributes to the emergence of innovation and superstition in the Islamic communities in
Malaysia. It is also important to note that as the researcher stated in the previous point, this
matter also violates the Guidelines for the Writing and Publishing of Hadith Texts issued by
the KDN, which specify that every hadith in a publication must be authenticated by the
authority of its authors before it can be printed, distributed, or read in public.

Authentication of Ahadith

It has been found by the researcher, based on the data gathered during the research, that
there are 69 hadiths in the PSI textbook for Form Four and Five (including repetitions). In
addition, the researcher found four repeated hadiths, which makes the total count of 65
hadiths without repetitions.
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Figure 2
Authentication of Ahadith

The findings of the study in the aspect of hadith verification show that a total of 49 hadiths
fall under the category of magbal, which encompasses sahih and hasan, making up 75% of
the total 65 hadiths found in the textbook. Meanwhile, the remaining 25%, which represents
16 hadiths, are non-authoritative and classified as mardid (rejected).

Analysis of Rejected Ahadith

The Discipline of ‘Ulim al-Hadith holds that weak hadiths cannot be relied upon for legal
guidance, let alone in matters of faith or the lawful and the unlawful (lbnu Solah, 2011).
However, there are da'if hadiths that convey the same meaning as authentic hadiths.
Nonetheless, this does not serve as a justification for authors to include al-ahadith al-
mardida in their writings at will, as the muhaddithin have determined that every da'if hadith
must be stated as such, even if its meaning is authentic (al-Albani, n.d.). Consequently, the
researcher will explain the reasons for the weaknesses of 16 hadiths in this section, followed
by an analysis of their content to determine whether they are consistent with Quranic verses
or other authentic hadiths.

Table 2
Analysis of Rejected Ahadith
No. Rejected Ahadith Takhrij and Explaination

Said Mugqatil: “This verse was revealed about Takhrij: Narrated by al-Wahhidi
Asma’ bint Marthad. She had a slave-boy who (1991, p. 339).

was quite old and he happened to enterin on Explanation: This hadith is da'if
her one day at a time in which she disliked jiddan (very weak) due to its chain of
him to enter in on her. She went to the narration being disconnected
Messenger of Allah, Allah bless him and give between Mugatil bin Sulayman and
him peace, and said: ‘Our servants and slaves Asma' binti al-Marthad. Additionally,
enter in on us and find us in states in which Muqatil is also classified as matrik al-
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we dislike them to see us’. Allah, exalted is
He, then revealed this verse”.

hadith (unreliable narrator) by hadith
experts (lbnu Hajar, 2021, pp. 13/
257-268).

Ibn ‘Abbas said: “The Messenger of Allah,
Allah bless him and give him peace, sent a boy
from the Helpers, called Mudlij ibn ‘Amr, to
‘Umar ibn al-Khattab, May Allah be pleased
with him, after noon to summon him. When
he entered in, he saw ‘Umar in a state which
the latter disliked to be seenin. And so he said
to the Prophet: ‘O Messenger of Allah, | wish
that Allah, exalted is He, give us some
commands and prohibitions regarding asking
permission before entering’. And so Allah,
exalted is He, revealed this verse”.

Takhrij: Narrated by Ibn Mandah
through Ibnu Hajar (1994, p. 6/50).
Explanation: This hadith is da'if
jiddan due to its narrators, namely
as-Suddi (lbnu Hajar, 2021, pp. 12/
288-290) and al-Kalbt (lbnu Hajar,
2021, pp. 11/ 552-556) who are
classified as matruk al-hadith.

Ibnu Abbas said: These verse were revealed
about al-Walid ibn ‘Ugbah ibn Abi Mu‘ayt.
The Messenger of Allah, Allah bless him and
give him peace, sent him to collect the poor-
due from Banu’l-Mustaliq. However, there
was an old enmity between him and them in
the pre-Islamic period. When these people
heard of his coming, they came out to receive
him out of reverence for Allah, exalted is He,
and His Messenger. But he was scared of
them and the devil whispered to him that
they wanted to kill him. He returned halfway
and went to the Messenger of Allah, Allah
bless him and give him peace, saying: “Banu’l-
Mustaliq have refused to pay the poor-due
and wanted to kill me”. The Messenger of
Allah, Allah bless him and give him peace,
became angry and was about to attack them.
Meanwhile, when Banu’l-Mustaliq realised
that the emissary had gone back, they went
to the Messenger of Allah, Allah bless him and
give him peace, and said: “We heard of your
emissary and we went out to receive him,
honour him and give him that which was due
upon us of the right of Allah, exalted is He. But
your emissary went back and we feared that
what sent him back might be a message he
received from you because you are angry with
us. And we seek refuge in Allah from His
wrath and from the wrath of His Messenger”.
Allah, exalted is He, then revealed (O ye who

Takhrij: Narrated by al-Tabari (2001,
pp. 21/ 350-351).

Explanation: This hadith is classified
as weak due to the presence of
several weak narrators in its chain,
such as 'Atiyya bin Sa'd al-'Awfi, al-
Hasan bin 'Atiyya al-'Awfi, and al-
Husain bin 'Atiyya (ad-Dhahabt, 1967,
p. 87).
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believe! If an evil-liver) i.e. al-Walid ibn
‘Ugbah (bring you tidings, verify it...).

‘Ali ibn Abi Talib said: A man passed by during
the time of the Messenger of Allah - peace be
upon him - on a road in one of the streets of
Madinah. He looked at a woman, and she
looked at him. The devil whispered to both of
them, saying: 'None of you looked at the
other except out of admiration." While the
man was walking towards a wall, looking at
her, the wall turned towards him and his nose
was injured. He said: 'By Allah, | will not wash
the blood until | come to the Messenger of
Allah - peace be upon him - and inform him of
my situation.' So he went to him and narrated
the incident to him. The Prophet - peace be
upon him - said: 'This is the punishment for
your sin." And Allah revealed the verse (Tell
the believing men to lower their gaze..).

Takhrij: Narrated by lbn Mardawaih
through as-Sayati (n.d., p. 6/ 176).
Explanation: This hadith is weak due
to the al-ingita’ (interruption) in its
chain of narration between Ibn
Mardawaih and 'Ali bin Abi Talib.

A8 &5 e K5 AT B Gl o 1B jes cnl e

Uy
Ibnu ‘Umar said: "The Prophet - peacé be
upon him - has prohibited the buying and
selling of debt with debt."

Takhrij: Narrated by ad-Daruqutni
(2004, p. 4/ 40).

Explanation: This hadith has been
classified as da'lf by the majority of
hadith scholars such as al-lmam ash-
Shafi'l, Ahmad, Ibnu al-Mundhr, al-
Bayhaqi, and others (lbnu al-
Mulaqggin, 2004, p. 6/ 569). This is
due to a narrator named Miusa bin
'Ubayda bin  Nashit, who s
considered munkar al-hadith
(unreliable narrators) (lbnu Hajar,
2021, pp. 13/ 444-451).

Ibn ‘Abbas said: “We heard, and Allah knows
best, that this verse was revealed about the
Banu ‘Amr ibn ‘Umayr ibn ‘Awf, from Thaqif,
and Banu’l-Mughirah, from Banu Makhzum,
because Banu’l-Mughirah used to borrow
from Thagqif money with usury. When Allah,
exalted is He, made His Messenger conquer
Mecca, He abolished all usurious
transactions. Banu ‘Amr ibn ‘Umayr and
Banu’l-Mughirah, then, went to see ‘Attab ibn
Usayd who was in Mecca. Banu’l-Mughirah
said: ‘Why are we the most wretched of all
people? Usury has been cancelled from
amongst people, but we still pay it’. The Banu
‘Amr ibn ‘Umayr said: ‘The treaty that we

Takhrij: Narrated by al-Wahhidi
(1991, pp. 95-96).

Explanation: This hadith is
considered very weak due to the
presence of al-Kalb1, who is classified
as a matrik al-hadith (lbnu Hajar,
2021, pp. 11/ 552-556).
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have stipulates that usury is paid to us’. ‘Attab
sent a letter to the Messenger of Allah, Allah
bless him and give him peace, regarding this
matter. Then this verse and the verse after it
(And if ye do not, then be warned of war
(against you) from Allah and His messenger...)
were revealed. The Banu ‘Amr knew that they
would not be paid usury when the result
involves a war from Allah and His Messenger.
Allah, exalted is He, says: (And if ye repent,
then ye have vyour principal (without
interest)) such that you would not take more
(Wrong not, and ye shall not be wronged) by
being given less than your capital”.

This was revealed about Thabit ibn Rifa‘ah
and his uncle. Rifa‘ah died when his son
Thabit was very young. The uncle of Thabit
went to the Messenger of Allah, Allah bless
him and give him peace, and said: “The son of
my brother is an orphan under my care, what
is lawful for me from his wealth? And when
should | give him back his wealth?” And so
Allah, exalted is He, revealed this verse
(Quran, 4: 6)

Takhrij: Narrated by al-Tabari (2001,
pp. 6/ 422-423)

Explanation:  Although all its
narrators are considered thigat
(reliable), this hadith remains da'if
due to its chain of transmission being
disconnected between Qatadah and
the companions (lbnu Hajar, 1994, p.
1/ 504).

The idolaters from among the people of
Mecca were in the habit of harming the
Companions of the Messenger of Allah, Allah
bless him and give him peace. These
Companions used to come always either
beaten or with their skulls bashed in. They
complained to the Messenger of Allah, Allah
bless him and give him peace, about this
situation and he persistently told them: ‘Be
steadfast, for | have not been commanded to
fight’. This continued until the Messenger of
Allah, Allah bless him and give him peace,
migrated, upon which Allah, exalted is He,
revealed this verse (22: 39).

Takhrij: Narrated by Ilbnu Abt Hatim
through Ibnu Hajar (1987, p. 3/165)
Explanation: This hadith is
considered weak due to its
disconnected chain of narration, as
acknowledged by lbnu Hajar (1987,
p. 3/165).

OB Loyl 861 88 dll ol &) 103 bR Gl s
§lol5-5 clbraiass yoles 5adl (al &l &) cdass G
Gsla \getass ek Wolds ] Usasalls

" Blasag
The Messenger of Allah - peace be upon him
- was visited by Gabriel who said: "O
Muhammad, indeed Allah has cursed alcohol
and its pressers, extractors, carriers, those

Takhrij: Narrated by lbnu Hibban
(2012, p. 3/ 522).

Explanation:  This Hadith is
considered weak due to its chain of
narrators, which includes two
narrators. Malik bin Sa'd at-Tujibi,
who is not considered reliable
according to the recognition of Abu
Zur'a (lbnu Abi Hatim, 1952, p. 8/
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carried to it, drinkers, sellers, buyers, servers
and pourers."

209), and Malik bin Khayr az-Ziyad,
who is considered unknown, as
indicated by Ibnu Abi Hatim (1952, p.
8/ 208). Despite this, the meaning of
this hadith is consistent with the
Quran (5: 2).

Elg) oy Y 1B Al Jguny J6
10 The Messenger of Allah — peace be upon him
—say: “No bequest must be made to an heir.”

Takhrij: Narrated by Abu Dawud
(1988, p. 256).

Explanation: The scholars of hadith
unanimously  agree that the
weakness of this hadith is due to its
disconnected chain of narrators
(mursal) and the unknown and weak
narrators. In spite of this, all jurists
have unanimously accepted this
hadith (as-Shafi'e, 1938, pp. 139-
140).

CIE 6 Y) agd 4a3d Y el &) 3B il Jguy JB

4505 40353 dxn JE
Prophet Muhammad — peace be upon him —
said: “Water is not made impure by anything
except that which changes its smell, taste and
colour.”

11

Takhrij: Narrated by Ibnu Majah
(2009, p. 1/ 327).

Explanation: This hadith is weak, as
acknowledged by Abu Hatim ar-Razi
(2006, pp. 1/ 547-548) and ad-
Daruqutni (1985, pp. 12/ 273-274),
due to the presence of a weak
narrator, Rashid bin Sa'd. However,
this hadith has also been narrated
with a different authentic chain of
transmission by Abld Dawud (2009,
1/48-49) without the additional
phrase: "..which changes its smell,
taste, and color."

"Slre V5 550 V" 106 8B Al g5 JB
The messenger of Allah — peace be upon him
— said: "There is no injury nor return of
injury."

12

Takhrij: Narrated by lbnu Majah
(2009, p. 3/ 430)

Explanation: This hadith is
considered weak due to its
interrupted chain of narration
between Ishaq bin Yahya bin al-Walid
and his grandfather, 'Ubada bin as-
Samit, as acknowledged by al-
Bukhari, at-Tirmidhi, Ibnu Hibban,
Ibnu 'Ad1, and al-Basir (1983, pp. 3/
21-22). Nonetheless, this hadith
adheres to the fundamental principle
of Islam (lbnu 'Abdi al-Bar, 2017, p.
12/ 529) and is consistent with the
authentic hadith related by Muslim
(1955, p. 3/ 1306).
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13

The Messenger of Allah — peace be upon him
— married Khadija when he was twenty-five
years old.

Takhrij: Narrated by Ibnu Sa'd (2001,
p. 10/ 18).

Explanation: This hadith is classified
as very weak due to the presence of
the narrator al-Wagqidi in its chain,
who is considered a rejected narrator
in the hadith (lbnu Hajar, 2021, pp.
12/ 152-161). In spite of this, the
majority of historians have accepted
this version of events (lbnu Hajar,
1970, p. 7/ 134).

14

FESSICN[ A o)‘o\ 3 @ Ll dj,w) JB ({63 4

" &5 dssls \gle Rs5E Wb b B (3 GBI
The Messenger of Allah — peace be upon him
—said: “Any woman who asks her husband for
a divorce when it is not absolutely necessary,
the fragrance of Paradise will be forbidden to
her.”

Takhrij: Narrated by lbnu Majah
(2009, p. 3/ 207)

Explanation: This hadith is classified
as da'if due to its interrupted
(mursal) chain of narration, as
acknowledged by at-Tirmidht (1996,
2/ 478). Additionally, the chain of
narration that attributes it directly
(marfd') to the Prophet Muhammad
(PBUH) is an error on the part of the
weak narrator's memorization.

15

e B b dam Y )l 3 JB @l e 80 3 e
" login 358" :J6 il
The Prophet — peace be upon him - said
regarding a man who cannot find enough to
spend on his wife: "They should separate."

Takhrij: Narrated by al-Bayhaqt
(2011, p. 16/ 60)

Explanation: This hadith has been
classified as da'if by hadith scholars
such as Ibn 'Abd al-Hadi due to the
confusion of some narrators with
weak memories, who attributed
these words to the Prophet
Muhammad (PBUH), while they are
actually the words of Sa'ild bin al-
Musayyib (lbn 'Abd al-Had1, 2007, p.
4/ 456). Despite this, the meaning of
the hadith is consistent with the
Quran (2: 231).

16

! lglf\ﬂd}w)b gEA[H cO)A‘Q‘cjjA.CUJdﬂ‘Mu.C
O3 215> 4 55 3;1.0.‘»41‘_;.» Lcyuu@usw
A Ysls @ oG e d2fs O 3l @d.b 301

RESCREPR S
Abdullah ibn Amr ibn al-'As reported: A
woman said: Messenger of Allah, my womb is
a vessel to this son of mine, my breasts, a
water-skin for him, and my lap a guard for
him, yet his father has divorced me, and
wants to take him away from me. The
Messenger of Allah — peace be upon him —

Takhrij: Narrated by Abu Dawud
(2009, p. 3/ 588).

Explanation: This hadith is classified
as da'if due to the infirad (solitary)
transmission of 'Amr bin Shu'ayb bin
Muhammad bin 'Abdillah bin '‘Amr
bin al-'As in narrating this hadith, as
mentioned by Ahmad ibn Hanbal (al-
'Uqaili, 1984, p. 3/273). It should be
noted, however, that the meaning of
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said: You have more right to him as long as this hadith is in accordance with the
you do not marry. Quran (2: 233).

Based on the researcher's analysis, 5 of 16 weak hadiths have a meaning in line with the Quran
and other authentic hadiths. There are also 2 hadiths that have been accepted by Islamic
scholars, despite some weaknesses in their chains of narration. Moreover, the researcher
discovered no verse of the Quran or authentic hadiths coincides with the text of the remaining
9 weak hadiths.

As aresult, there are 7 hadiths or 44% of the hadith text that belong to the category of magbul
because their text corresponds to the Quran and other authentic hadiths or is accepted by
Islamic scholars, regardless of the fact that their chains of transmission are rejected. The
remaining 9 hadiths, or 56%, both in terms of their chains of transmission as well as their text,
fall into the category of mardid.

Findings

The study has shown that the author of the PSI textbook has attempted to ensure that the
hadiths that are included in the book are narrated by the sheikhan as a foundation, followed
by other narrated hadiths from other sources to prove that the hadiths included have
authority. In order to provide that all students have access to a quality religious education
curriculum, this has been done to guarantee that the government's intention through the
PPPM 2015-2025 will be met. Although it has been taken into close consideration, 16 weak
hadiths are found to be mentioned in this textbook, or 25%. It has also been noted that all
hadiths other than those narrated by the sheikhan do not mention their status, and some of
the others do not mention the original Arabic text of the hadith, even though both of these
matters have been outlined as mandatory elements for the publication of a text containing
hadiths as instructed by the KDN.

Conclusion

For the purpose of preserving the status and honor of the Prophetic hadith, the author as well
as the publisher must be aware of the essential importance of the authenticity of the hadith
before including it in any printed materials. A vital purpose of referring to the authentic
sunnah or hadith is to prevent the deviation and misuse of the hadith texts for the purpose
of personal gain or to undermine the dignity of Islam in a negative way. There is an even
greater set of flaws if these texts pertain to matters of faith and legal rulings, as these can
lead to distorted perceptions of the purity of Islamic teachings and, as a result, they are likely
to deter Muslims and non-Muslims alike from learning the values of Islam. Therefore, efforts
to identify the authority and authentication of hadiths, especially in religious reference books
in Malaysia, based on the evaluation made by authoritative hadith scholars, must be present
at all times to ensure the preservation of the purity of the hadith.
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